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Contrary to the widely held notion that in the context of reactionary, ethno-nationalist ideology since the 1980s 
patriarchal gender relations were either revitalized from old traditions or merely invented, this presentation 
suggests a change of perspective. Based on Detlev Claussen’s concept of  (everyday religion), 

-
tainties and prejudices, this paper discusses how ethnic notions of gender allow women and men to deal with 
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-

strategic issues for the international community it was mainly the forms of violence that made 

Bosnia that were part of ethnic cleansings. 
-

victims of ethno-political and nationalist claims and – shortly after that – warfare. Ethnic 
minorities were persecuted and driven from the newly independent states which constituted 
themselves according to ethnic divisions. The strategies of the warring parties were not gender 
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-

112–131; Mostov 2000; 89–110). 

-
pened during the wars and the construction of the ethno-national discourse.

of modernity and modernization in socialist societies. The demise of real existing socialism 

-

2007: 459–476; Ramet 1999; Kaser, Halpern 1994: 4)1. Notions of archaic social norms, un-

Age-old ethnic rivalries, cultures of war and violence and a Balkan mentality prone to violence 
were among the images used to come to terms with the shocking atrocities during the 1990s2.

Gender relations were seen as essentially violent and patriarchal social forms were appar-
ently revitalized.

-

a European Mythology of higher civilized space and historic development. Furthermore the typical 
-

a rhetoric of emancipation under communist rule and concedes that female employment was 

 1 

acts of violence during the wars have helped perpetuate stereotypical images of the Balkans. As Maria Todorova 

name for excessive specialization, a metaphor for post-modernity and post-communism” (Todorova 1999: 60) 

 2 The assumption of long-standing traditions of violence expressing themselves in hatred and retaliation could 
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and relatively closed. Notions of masculinity and femininity had remained largely unchanged 

revitalization in the course of ethno-nationalist movements are the roots of the reactionary 

-
tions with recourse to concepts of tradition and re-traditionalization has to fall short as long 

the experiences during socialist rule. 

ethno-nationalism. After 1989 the ethnicization of the social was one way of reacting to 
the modes of power and authority in real socialist societies. The perception of new social 

ethno-nationalism (Claussen 2000: 16–42).

on concepts that remain undetermined as regards their content, which have no concrete content, 
-

-
-nationalism lies in the separation of ideological contents on the one hand and its social function 

the society just as the concentration on ethno-nationalist discourse and its recourse to tradi-

revitalization of traditional gender relations. Women were increasingly driven from the Croa-
with 

the newly elected governments of the post-socialist era – propagated reactionary family and 

De-traditionalization, gender and new forms of ideology...
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understand the repercussions social change had on gender relations and images. The concen-

economy and the encompassing changes in living and working conditions, in family relations 
and modes of production. The implementation of state controlled modernization after the 

3.
The interpretations of the emancipatory effects of the judicial, economic and institutional 

4 -
ing differentiation of female gender roles in the 1970s while at the same time pointing out 

The concentration on ethno-nationalism and the notion of traditionality when deal-
-

stead of understanding them as the outcome of contradictory historical developments, 

Apart from the fact that these assumptions seem to rely on Eurocentric ideas of catch-
up development and a European ideal of modernity, they tend to essentialize social 
changes and their impact on gender-relations during the socialist era5  

 3 

 4 In how far this is any different from gender relations in Western European societies like Germany, where 

a criminal offence until 1997 escapes me.
 5 

of modernity has the effect of viewing socialist states as dead in a dual sense: As failed systems that did not 
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can assert is similar to the one dealing with nationalism, which Michael Werz concisely 
pointed out:

ethno nationalist movement perceive themselves and their opponents in the categories of the 19th 

continual regression; the universal, progressive properties of early national movements did not last 
long. Today ethnic categories are dressed up as nationalistic and are used falsely as explanations 

The drastic changes after 1990 are grounded in experiences made in a socialist society; 
-

If this is not accomplished, social conditions and contradictions in contemporary post-
-

shifts toward normative notions of democracy and equality which are modeled after western 
societies. Either approach makes a closer understanding of social change in South-Eastern 

CROATIA

I would like to contrast this tendency with the critical concept of everyday religion (All-

-
logical categories have on gender in the context of socialist modernization, ethno-nationalist 

63). 

The concept allows for approaching the novelty of these changed perceptions. Ev-

De-traditionalization, gender and new forms of ideology...
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orientation in everyday life and are immune to criticism. In situations of social change 

meaning and common sense everyday religion is immune to criticism. These ideological 

6.

(Schütze 1977:159–274). Schütze’s approach concentrates on the socially mediated forms of 

structural data. 
-

on complex, socio-spatially and historically differentiated structural conditions of individual and 
collective practices. The concrete surroundings to act are therefore always gender surroundings 
(Dausien 1995: 583). 

 6 The concept of everyday religion is an attempt to explain the new quality of ideology at the end of the short 
20th century. It draws mainly on Adorno’s and Horkheimer’s critical theory and its attempt to understand 
the changes in ideology in (capitalist) mass societies. Their notion that any claim to truth in modern ideologies 

meaning. 
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used to work as a teacher. She was married to a man from Bosnia-Herzegovina and they had 

nationalism and divorced her. The ethno-nationalism of the 1990s and the nationalism of her 

as Roman Catholics in order to protect them from discrimination and social isolation. After 
her divorce she started to volunteer in an Orthodox church and helped older refugees who 
were the victims of institutionalized discrimination upon their return to Croatia. 

Croatian-Herzegovinian nationality, is one of the central motifs of the entire presentation of 

deal with changes that set into motion a trajectory process of suffering7

Croatian children and juridical repercussions.

fear of social exclusion in the face of the economic and political crisis and the increasing 
-

sphere of fear and uncertainty due to the increasing ethno-nationalism, the trajectory process 

himself started identifying as a nationalist. As much as she distances herself from his self-
categorization ac
her own ethnic community while at the same time distancing herself from extreme forms of 

-

with the new realities in Croatia. 

 7 
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to traditions. Rather they are a way of negotiating new social realities and her own trajectory 
of suffering on the one hand and modes of orientation and thought that have their roots in her 

even though under collective pressure. 

among them... mhm... I had one colleague, a professor of Croatian who was wonderful... yes... 

people... yes... good, good...

-

of everyday certainties. Her voluntary work coincides with her losing her role as wife, her 
repositioning as a working woman and mother (she is a teacher and has two children) and 
her solidarity with elderly non-Croatian citizens who faced discrimination and were then 
returning to Croatia. When asked how she managed with the changes she explains her turn 
to religion as follows: 

Thanks to faith... mhm... otherwise I would have gone to a psychiatrist... yes... thank God that 

to me in my life, so that I came to faith. No one knows.

Using religious interpretations she translates the political demand for ethnic equality which 

equal participation. To her, morality and religion are means to overcome ethnic differences 
which she simultaneously emphasizes. 

written that terrorism is a commandment, that’s not true. I knew an old lady; she was a refugee from 
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Thus she creates a new framework which helps her to negotiate her place in society. Her 

work and her social status (and not her gender) allows her to enter a process of normalization. 

and her new faith allow her to integrate her divorce and the personal crises connected to it 
into a larger communal framework.

-

-

transformation takes place simultaneously to the development of ethno-nationalism in Croatia. 

networks and resources in the course of their divorce stands in stark contrast to his social 

-
list interpretative frameworks. This constitutes a form of everyday religion in so far as she 
searches for answers to existential questions in a context of individual and social crises 

the 1990s. 

-
graphical, social and political empowerment. The ethnic and religious reinterpretation of 

universalism she uses when she tries to persuade her students that all religions and ethnicities 

and acknowledgment this multi-religious notion has its roots not in ethnicity or old Orthodox 

drastic changes. 

De-traditionalization, gender and new forms of ideology...
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Interpreting these changes as a resurgence of traditions or patriarchy must fall short since 

perspective to grasp the changing qualities of social conditions and helps to develop concepts 
of gender adequate to concrete practices in changing social and historical conditions. 
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