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concept of existential philosophy of Kierkegaard. Although Adorno uses the Hegelian dialectics to expose 
the ways in which Kierkegaard’s thoughts fall into idealism. Finally, Adorno adopts Kierkegaard’s criticism 
of Hegelian identity of thinking. Adorno, in 

assimilated to his philosophy.
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intense interest among readers. The reason for this was that 

and freedom – all of which Søren Kierkegaard was an advocate2

his critical approach to it, showed inclination towards the philosophy of Hegel. The work 
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 1 

the English translation of  (Adorno 1989: 9).
 2 
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later philosophy, in particular, the claim that every concept was shaped in a particular historical 

However, according to Adorno,  should pri-

twentieth century. This movement appropriated the religious and philosophical thought of 

the theory of dialectics and existential philosophy. Hence, this undertone of opposition; 
towards Kierkegaard in Adorno’s work. 

 which was written in the years 
1956–1966. The author in this work directly refers to the philosophy of its predecessor 

hand, it was one of continuous interest in this philosophy, on the other hand – criticism 
 

The theme of this article is an analysis of the impact which Kierkegaard had on the con-

drawn from the reading of one of the last of his works – . My study will 
cover four issues: the identity of thinking, the negation of synthesis, critical thinking and anti-

two philosophers. It seems that Adorno takes some aspects of Kierkegaard’s dialectics 

identity of thinking.

from the point of view of human existence was well known3. Adorno thought likewise, yet his 

 3 Kierkegaard rejects the idea of “over-situational mind”, which is detached from the complete and socially deter-
 – is something un-
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conceptual structures which are disproportionate to their content4.

Adorno as cognition failure and the manifestation of speculation at what is non-conceptual. 
Hence, what is non-conceptual exposes the illusiveness of all permanent conceptual iden-

of discourse. (Wawrzynowicz 2000: 42). As Adorno claims, negative dialectics should fol-

resistance against all that is imposed upon it. An outline of thinking as a negation is present 

, issues of mind, understanding and thinking are always considered in the context of faith. 
For several scholars5

explains in the  

thus it warns against its acceptance6 -

 
of mind. 

It seems that Adorno refers to Kierkegaard’s thoughts in his concept of negative dialec-
tics. This dialectic shows many similarities to the negative existential philosophy of Kierke-

 4  

 5 i.e. Karol Toeplitz or Kai Nielsen.
 6 

not understood in a logical sense. The Greek -
responds to Latin phrases: and 
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7

2. NEGATION OF SYNTHESIS

Another issue that was crucial for Adorno’s dialectics, is that of elimination of the syn-
-

8

of these two opposites cannot take place, as in Hegel’s philosophy9. Kierkegaard’s paradox 

and faith. For Kierkegaard, Hegel tried to rationalize Christianity to such an extent that there 
remained no space for faith, and this was his main complaint against the Makers of the sys-
tems. Both Kierkegaard’s and Adorno’s dialectics grew out of polemics against Hegelian 

called negativity of negativeness, which Adorno interprets after Marx as a synthesis

of philosophy in the sense of philosophical method. The content of Hegel’s thinking is integral 
to its form, which also gives the sense of Hegel’s dialectics epistemological and ontological 
sense (Wawrzynowicz 2000: 40). According to Hegel, “what is rational, is real; and what is 

always ignores the non-conceptual rest of this which, according to Adorno, is the foundation 

as a continuous movement of transformation of already existing concepts, without going into 

 7 

chapter of his  (Kierkegaard 2011: 200–259).
 8 The paradox as a logical contradiction appears in the mind’s domain. It is a point in which mind collides with 

of logical paradox it is stated that there is no escape in the case of the logical paradox (Prokopski 2002: 114). 
 9 In Hegelian philosophy the mind could treat the God-Man paradox as  a relative contradiction, which will 

Kierkegaard could not agree with this interpretation. 
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thought which may positively hypostasize nothing outside of the dialectical consummation, 
-

shade into one other, each dependent of the other” (Adorno 1970: 36). Adorno’s negative 
dialectics imply even a anti-system (Adorno 1970: 2). Its design shows the characteristics 

-

the human mind and a clear understanding of the concept of mind which Kierkegaard has10. 

-

a paradoxical passion of mind constantly collides with what is 

is the experience of that which is radically different ( ). Mind has no 

in the discussion concerning cognition, while according to Adorno and Kierkegaard, free 

outside the system of thought.
Taking into account the arguments of Adorno and Kierkegaard against the synthesis 

3. ANTI-SYSTEM

to provide uniform rules governing reality, induces him to rule out a system of aspiration 

 10 

  

against the mind (Collins 1962).
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with its own philosophical program. In the  he writes: “The form of 

longer antagonistic condition on the coordinates of the dominating, repressive thinking” 
(Adorno 1970: 31). Adorno fears totalitarian and reductionist tendencies, which may owe 

-

release all that is heterogeneous and non-identical. Mind always was a pure method which 
was superior to all content and the system-creating principle of I for the author of 

This mind eliminates all that is heterogeneous. Adorno criticized 
the Hegelian system and wrote: “If the system really is in fact closed and tolerates nothing 

than to all that is present and concrete. Kierkegaard criticized Hegel’s statement that philosophy 

There lies a conviction in the center of this systemic philosophy that a thought is a personal 

or expression of any current development stage of the great dialectic process. An individual 

as he claims neglects temporariness of the concrete and its creation (Kierkegaard 1988: 88). 

aspect of reality and each description occur in limited relation with others and each moment of 
description has meaning only in integral relation. On the other hand, according to the author 
of , philosophical thinking has to direct against 
itself, if it does not want to preserve existing dominance structures in a conscious way and 
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4. CRITICISM OF RATIONALISM

What links Adorno’s concept and the author of is also criticism of rationalism 

 (Hokheimer, Adorno 2010) and continued in  He stipulates 

of Auschwitz, which represents the defeat of culture for Adorno (Adorno 1970: 451–456). 
This mass extermination of people, which was rationally organized and centrally managed, 

Adorno knew and accepted Kierkegaard’s criticism of modern rationalism and mind. 
 – natural 

reason, deprived of mystery. He also criticizes the mind as the one who mediates everything, un-

5. CONCLUSION

-

th 

his thoughts in later works, either in  or , 

interpretations of Kierkegaard in the 20th century.
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